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Abstract

In his article, “Three Ways of Policy”, Yusuf Akgura, one of the founders of the ideology
of Pan-Turkism, summarizes the political discussions in Ottoman society in the late 19%
and early 20" centuries. In this article he analyzes the doctrines of Ottomanism, Pan-
Islamism, and Pan-Turkism. The author argues that the doctrines of Ottomanism and Pan-
Islamism have exhausted themselves and are failed policies for the Empire. Additionally,
he expounds the effectiveness of the policy of Pan-Turkism and formulates its conceptual
principles.

The purpose of this article is to analyze the main doctrines presented in Akgura's fa-
mous work. The mainly focuses was on the ideology of Pan-Turkism and the author's ob-
servations connected with it. In this context, we have considered the idea of Turkic unity,
which is still relevant today.

He presents two important circumstances: first, he talks about other Turkic peoples
and brings the ideas of Turkic unity to the political agenda. Second, Akcura understands
earlier that the multiethnic Ottoman Empire must become a nation-state, which the author
connects with Pan-Turkism. Akcgura's Pan-Turkism ideas continue to be viable because
even today the ideas of Turkic unity have an important place in Turkey's domestic and for-
eign policy agendas.

Keywords: Yusuf Akgura, Ottoman Empire, Ottomanism, Pan-Islamism, Turkism, Pan-
Turkism, nationalism, Turkic peoples, Turkic unity, Pan-Turanism.

Yusuf Akcura and the Ideology of Ottomanism

Yusuf Akcura (1876-1935) has a special place among Turkish intellectuals in the
first decades of the 20" century. He was born in Russia, but later he studied, lived
and worked in the Ottoman Empire [29: 9-13]. He joined a secret opposition organ-
ization against Sultan Abdul Hamid Il (1876-1909) when he was studying in the
Ottoman Military college (Harbiye Mektebi). But the organization was revealed by
the government, and its members, including Akgura, were exiled to Libya, from
where he managed to escape to Paris [28: 26]. In Paris, he met famous sociologists
and philosophers of the time, such as Albert Sorel, Anri Bergson, Emile Durkheim,
Gabriel Tarde, Lucien Levy-Bruhl, Charles Seignobos and others [29: 28; 6: 321].
These thinkers greatly influenced on the formation of Akcura's views, in particular
Sorel with his nationalist and Durkheim with his sociological ideas [28: 56-57].

* The article was submitted on January 20, 2022. The article was reviewed on March 24, 2022.
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The activity of Akgura can be divided into two periods. The first period began
from 1903 when he returned from France to Russia. This is when he wrote his fa-
mous article “Three Ways of Policy” (Ug Tarz-i Siyaset)* [22]. It was published in
the 24", 26™ and 27" issues of the “Tiirk”” newspaper in Cairo in 1904, respectively
on April 14" 28™ and May 5™ [29: 30-31]. His activities were more ideological
during this period. The second period of Akgura's activity began after the coup of
the “Young Turks” in 1908, after which he was able to return to the Ottoman Em-
pire. He was active in spreading, institutionalizing and implementing the ideas of
Pan-Turkism? [13: 42-43; 1: 248-283; 3: 64-114]. After the fall of the Ottoman
Empire, Akcura joined the Turkish nationalist movement [30: 31-35]. After the
declaration of the Turkish Republic, he participated in the development of the ide-
ology of Kemalism and some of his Pan-Turkic ideas were carried out in the con-
text of the reforms implemented by Mustafa Kemal.

Yusuf Akgura became the founder of political Pan-Turkism through the influ-
ence of his article “Three Ways of Policy”. In fact, before Akcura, Pan-Turkism
was mainly a cultural movement and was interpreted in terms of cultural develop-
ments. However, Akcura gave this movement political meaning and, according to
F. Gergeon, the article “Three Ways of Policy” is the first example of this fact [27:
2]. In this article, the author presents his concept of Pan-Turkism and then draws
parallels between three political doctrines: Ottomanism, Pan-Islamism and Pan-
Turkism. This discussion is not accidental, as the Turkish intelligentsia of the time
was discussing the doctrines and ways to preserve the Empire. Akgura was inter-
ested in this issue too, so he tried to find the most effective way to preserve the
Empire.

At first, we will write about the doctrine of Ottomanism, because that is the
first doctrine the author discusses in the article. At the roots of the ideology of Ot-
tomanism were some members of the Turkish intelligentsia and the bureaucratic
elite of the time, who created a secret group, called Patriotic Alliance (ittifak-1
Hamiyet), in 1865 [15: 20-21]. The newspapers “Description of ideas” (Tasvir-i
Efkar)® of Namik Kemal and “Monitor” (Muhbir) of Ali Suavi were the functional
organs of the organization that criticized the policy of Tanzimat. Patriotic Alliance
published its program in 1867 and by this came about the founding of the Young

1 Akcura published this article in 1912 in Istanbul as a pamphlet. The article was republished in 1976.
In the introductory part of the article and regarding the Pan-Turkism put forward by Akgura was a
quote by the Turkish professor Enver Ziya Karal, and at the end were the analysis of Ali Kemal and
Ahmet Ferit (Tek-First).

2 He made a great contribution to the creation of Pan-Turkic organizations such as Turkish
Association (Tiirk Dernegi), Turkish Homeland Association (Tiirk Yurdu Cemiyeti), Turkish Hearths
Association (Tirk Ocaklar Cemiyeti).

3 The newspaper “Description” was founded by Ibrahim Sinasi in 1862, but from 1865 in the
newspaper was edited by Namik Kemal.
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Ottomans’ [15: 22] organization [15: 45-48]. The Young Ottomans (Yeni Osman-
lar or Gen¢ Osmanlar) published newspapers as well as books and leaflets in an
attempt to spread their ideas. However, these activities were limited, as many sec-
tions of the society were not literate, and the published materials (in Ottoman) were
far from the spoken language which was Turkish.

It should be noted that the discussions on reforms were continued in various
layers of Ottoman society during this period. According to the Tanzimat, the non-
Muslim population would be given equal rights. The aim of the reforms was to
strengthen the central government, to resolve internal conflicts, to ensure the secu-
rity of all subjects of the Empire and to secure the property of subjects regardless
of their religion. In the words of Turkish historian Kemal Karpat, the goal was to
achieve “political, economic and social integration” [9: 85]. However, these re-
forms did not materialize, and they also created new administrative, economic and
social problems [10: 262-264]. The Young Ottomans offered solutions: “political
liberalization, limitation of bureaucratic dictatorship and confirmation of the par-
liamentary system” [19: 42]. In other words, one of their primary goals was to es-
tablish a constitutional monarchy.

One of the key foundations of the Ottoman doctrine was the concept of the Ot-
toman nation. It meant the unity of all the nations of the Empire without religious
differences. Christians then became Ottoman subjects and not the members of a
separate Millet [4: 43]. It is important to note that even the Turks did not unequivo-
cally treat the view of the doctrine of Ottomanism. Part of the ruling elite was
against the promises of equality. They took the progressive ideas of Europe, such
as nation, citizenship, homeland, but since in Europe these ideas led to the creation
of independent, politically united nation-states, and then they aimed to stifle the
national liberation aspirations of the Christian peoples in the Ottoman Empire. Ac-
cording to scholar R. Safrastyan, the main goal of Ottomanization or “assimilation”
programs was to assimilate non-Turkish peoples [4: 47]. On the other hand, Otto-
manism was mainly an intellectual movement and it did not turn into a mass
movement. In our opinion, Pan-Turkists made use of the situation when they tried
to spread the ideas of Turkism and Pan-Turkism among the common people.

Y. Akcgura mainly discusses the issue of creating an Ottoman nation within the
framework of Ottoman doctrine. According to Y. Akgura, the real goal of the exist-
ence of the Ottoman nation should be the proclamation of political rights and equal
responsibilities for Muslims and non-Muslims living in the Ottoman territories, in
this way establishing perfect equality between them and giving them complete
freedom of thought and religion. The goal of all this should be the creation of an
“Ottoman nation” (Osmanli milleti), which was a new nationality, united in a

4 The founders and active members of Young Ottomans were Ibrahim Sinasi, Namik Kemal, Ali
Suavi, Ziya Pasha, Mustafa Fazil Pasha, Midhat Pasha and others. Monitor (Muhbir) was the main
organ of the organization, but soon there were complaints connection with the newspaper and Namik
Kemal began to publish the newspaper Freedom (Hurriyet).
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common state, like the American nation, where there are religious and racial differ-
ences [22: 19]. In fact, Akgura's ideas were progressive for that period, but in the
case of the Ottoman Empire they could not be implemented. First of all, we are
dealing with a theocratic state, where religion continued to be the key principle and
the second, the goal of the Ottoman leadership was to assimilate the subject na-
tions, not to create conditions for common coexistence. On the other hand, Akgura
concludes that the High Ottoman State must be preserved as a final result of these
difficult processes with its unique form within the old borders [22: 19]. Thus, the
main goal of the author is the preservation of the Ottoman Empire.

Y. Akgura was one of the intellectuals who spoke out about the problems of
other Turkic peoples. In this regard, he notes that the policy of Ottomanism is a
local internal matter, so Turks and the Muslims living outside of the Empire were
not very interested in it [22: 19]. According to the author, this policy was prefera-
ble and practical for the Ottoman domains in the early and the late 19™ centuries
[22: 20]. However, the author makes other observations in connection with the last
decades of the century. According to him, the ideas of nationalism were spread in
Europe through the French Revolution and the French model of nationalism was
taken as a basis encompassing its well-known principles, of the French Revolution,
in particular freedom of conscience, not origin or ethnicity. These ideas found
some responses in the Ottoman Empire. Thus, the policy of creation of the Otto-
man nation was adopted by Mahmud 11 (1808-1839) and his successors, which was
self-deception according to the author. They were trying to unite peoples of differ-
ent ethnic and religious backgrounds around the idea of one united nation by the
mottos of freedom, equality, security and brotherhood [22: 20] (it was only an ex-
pression and was far from reality - N. M.). Influenced by these ideas, Mahmud II
said: “l want to see a religious difference between my subjects only when they en-
ter their mosques, synagogues, churches ...” [14: 13-40]. Akcura refers to French
emperor Napoleon 111 (1852-1870), who was pursuing an active policy trying to
create nations according to French principles and to make reforms. Inspired by
such ideas, the reforms were carried out by Abdul Aziz (1861-1876) in the region
and their manifestation was the establishment of Galatasaray Lyceum. Of course,
all these actions were of a cosmetic nature and substantive changes were not made.

The situation in Europe changed as a result of the Franco-Prussian War in
1870-1871, when Prussia won. Akcura presented this as a victory for the German
interpretation of nationality, over the French interpretation. This symbolizes that
nationality was based on ethnicity, which, in Akcura's words, “I believe is closer to
reality”. The author then states: “I believe that the illusion of the creation of the
Ottoman nation is in the past, far from with the French Empire and like it never can
be reborn” [22: 20].

Y. Akcura in his article “Three Ways of Policy” mentions five reasons why
the policy of Ottomanism is no longer useful for the Empire and, consequently, has
failed. First, the author observes the reality that the Muslims, especially the Otto-
man Turks, do not want to mix or assimilate with the non-Muslims, because this
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policy will put an end to their 600-year domination and sovereignty. In this case,
they will be on an equal degree with their rayahs and as a result they will have to
allow them into the government and army. The Ottoman monopoly in these spheres
would be abolished. On the other hand, they would have to be engaged in trade and
industry, which they didn't consider honorable. The second reason was the reli-
gious factor. Muslims did not want to be equated with non-Muslims, first and
foremost from a legal point of view, and they thought that dhimmi (Zimmi) should
always remain second-class citizens. Third, non-Muslims did not want to unite
with Muslims, because they had a past, their own culture, and they had established
states that had been destroyed by the Ottomans. Besides that, the self-
consciousness of the subject peoples was quite high, so they were striving for inde-
pendence, and they would never give up that struggle. The author concludes that in
reality none of these peoples is eager to form a national union with their enemy and
they would strive for independence in every possible way. Fourth, Akcura men-
tions the threat of Russia. According to him, the greatest enemy of the Ottomans
was Russia, which had influence in the Balkans, as it wanted to have influence on
the Straits (Bosporus and Dardanelles), Anatolia, Irag, Istanbul, the entire Balkans
and the Holy Lands. The author notes that by occupying Anatolia, Russia would
completely control the rich and productive region and, spreading to Irag, the Em-
pire could complete its Asian conquest and end its old rivalry with Britain. As a
result, Russia would acquire political and economic leverage by acquiring the
straits and the main part of the Ottoman Empire. Russia would have then connected
the vast territories of the Balkans, united the southern Slavs and put a cross at the
top of St. Sophia. The author concludes that the achievement of these goals re-
quires the weakening, decline and disintegration of the Ottoman state. According to
Akcura, the fifth reason was European public opinion and the struggle between
Christianity and Islam. They wanted to save Christians from Muslim domination,
to rid Europe and Christian territories of unbelievers. Some of them were more
humanistic and gave a scientific color to their demands, wanting to save the Euro-
pean nations from the barbaric Turks, who know nothing but war. They offered to
return these Asians to the deserts of Central Asia, where they originated. In such
conditions, according to the author, despite all the external difficulties, the individ-
uals in charge of the Ottoman government tried to create an Ottoman nation, rely-
ing on the support of some European states (especially France, represented by Na-
poleon I11). Akgura emphasizes that this task cannot be overcome, and their aspira-
tions will end in failure. Besides, the number of unfavorable conditions was grow-
ing. Abdul Hamid's policy increased the hostility and divided between Muslims
and non-Muslims and the latters doubled their aspirations for their independence.
Under such conditions, the European public opinion intensified against the Turks.
France, which supported the implementation of the idea of the Ottoman nation, lost
its power and became the supporter of Russia. The author concludes that the condi-
tions internally and externally had become more and more unfavorable, so the poli-
cy of Ottomanism was nothing more than a waste of time [22: 28-30].
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Yusuf Akcura's observations on Pan-lIslamism

Akgura also discusses another doctrine known at the time, namely Pan-Islamism.
Pan-Islamism was raised to the state level during the reign of Abdul Hamid. The
policy of Islamism (Islamcilik) first of all meant a return to the basic principles and
traditional systems of Islam such as education and public morals [12: 22]. The
adoption of the policy of Pan-Islamism was the turning point in the Russo-Turkish
war in 1877-1878, and the summits and agreements of San Stefano and Berlin. As
a result of the Berlin agreement: Serbia, Montenegro and Romania gained inde-
pendence, Bulgaria was granted broad autonomy until full independence in 1908,
Kars, Ardahan and Batumi passed to Russia, Cyprus was given to England for the
organization of the Berlin Summit, and Austria occupied Bosnia and Herzegovina
[11: 148]. The Ottoman leadership understood that the fall of the Empire and the
loss of her territories was an ongoing process, so there was a need for a new ideol-
ogy and actions. Under the circumstances, Abdul Hamid adopted the policy of Pan-
Islamism, which consisted of two parts. The first part was the so-called internal
Pan-Islamism, which aimed to prevent national liberation aspirations among the
Christian population. The policy, according to K. Karpat, “allowed the ruling elite
to emphasize loyalty to the Arabs in an effort to preserve the Islamic nature of the
state” [9: 107]. The second part was to unite all the Muslims of the world. Ethnic
differences would not be considered here, but religion and its advantages would be
taken as a general basis. Abdul Hamid emphasized Islam and the title of Caliph [8:
20-21]. The main goal of the Sultan's policy of Pan-Islamism was to claim that he
was the Caliph of all Muslims, so he could unite them under his rule [12: 36]. Ha-
mid attached great importance to Muslim clerics. Thus, he personally appointed
many Qadies, teachers and Ulems that he sent to Egypt, Crimea, Bosnia and Her-
zegovina and Bulgaria [17: 260]. In addition, he hosted influential Muslim leaders
in Istanbul and his goal was to spread the influence and speech of the Sultan-Caliph
through them. Abdul Hamid's goal was to establish an Islamic caliphate, unify
Muslims and strengthen institutions of the Caliphate and the Sultanate [25: 96].

Akcura notes that the ideas of Pan-Islamism were initially mere thoughts
mainly presented in the press but later they gradually acquired practical signifi-
cance. Already in the last years of the rule of Sultan Abdul Aziz the word Pan-
Islamism was often heard in diplomatic dialogues and steps were being taken to
establish diplomatic relations with some Muslim leaders in Asia [22: 22]. Accord-
ing to Akcura, with this policy the Ottoman Empire again acquired the character of
a theocratic state (in our opinion, it never changed - N. M.), which they tried to
change with the Tanzimat [22: 23]. It should be noted that even during these re-
forms, the Ottoman Empire continued to remain a theocratic state.

Akcura, discussing the pros and cons of Pan-Islamism, asks this question: how
useful is it for the Empire? The author first mentions that this form of politics will
deepen the already existing competition and enmity between the peoples of the
Empire and this will lead to the weakening of the state [22: 31]. Akcura notes that
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in the face of such unfavorable conditions, the policy of Pan-Islamism nevertheless
has an advantage and that is to unite all Muslims, including Turkic peoples, to cre-
ate an Islamic state or union [22: 31]. In fact, Akgura remains committed to the
idea of uniting the Turks in his article and this shows that Islam was considered a
unifying factor for the Turkic peoples. According to Akgura, it is important to pre-
pare the necessary grounds for the creation of such a union for establishing various
organizations and structures based on religion and to strengthen spiritual ties. All
this is necessary first for the survival among the powerful states. Then, over time,
these processes will be strengthened, and it will be possible to create a stable spir-
itual union, which will stretch to a part of Asia and half of Africa and will be able
to resist external and internal challenges [22: 31]. Islam is one of the religions that
underpins the political and social systems of the state. In fact, when the Arabs be-
gan their achievements under the banner of Islam, the process of Islamization be-
gan in parallel. Many peoples who converted to Islam lost their ethnic and national
features, traditions, social structures and language. According to Akgura, Islam is a
powerful assimilation pot, where people of different ethnic groups and different
beliefs were united around common systems [22: 32]. The author thinks that the
rise of Islam was inside a well-organized political organization: the Constitution
was the Quran, the official language was Arabic, and it had an elected leadership
and sacred place [22: 32]. But over time this system started to weaken, when Islam
splitted in two, the conflicts arise between Persians and Arabs and the influence of
non-Arab elements intensified (he does not mention the conflicts between Arabs
and Turks - N. M.). On the other hand, Christian states were getting stronger and
gradually taking control of Muslim territories. Moreover, under the influence of the
West, ethnic and national ideas begin to develop which had previously been op-
pressed by Islam [22: 32]. Then Akcura concludes that the religious belief was still
quite strong among Muslims, the ideas of atheism was not yet widespread and the
followers of Islam were still ready to make any sacrifices for the sake of their reli-
gion [22: 32].

Akcura mainly attests to Christian states for the failure of the policy of Pan-
Islamism. They established their control over many Islamic countries and regions,
and, according to the author, they can use any means to prevent the formation of a
Pan-Islamic union [22: 33]. The author here refers to the fact that in the late 19"
and early 20" centuries, all Asian states were in colonial or semi-colonial condi-
tions. In fact, the author considers the implementation of the ideology of Pan-
Islamism as unlikely, but he still leaves an important place for religion. Akcura
suggested pursuing two policies of unity at the same time - Turkic and Muslim.
Moreover, Muslim unity was to be led by the Turks. Thus, Akcura left open the
question of the advantage of the policy of Islamism or Turkism for the Ottoman
state [5].
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The concept of Pan-Turkism of Yusuf Akgura

The third way of policy represented by Y. Akcura was Pan-Turkism. The author
presents Turkism as a “still newborn child” [23: 173], therefore, in his opinion, it
has the opportunity to develop and spread. Akcura begins this passage by talking
about the benefits of the policy of Pan-Turkism. According to him, such a policy,
when all Turks would live in the Ottoman Empire, is a perfect union in both ethnic
and religious aspects. It is supposed to unite non-Turkic Muslim groups, who will
have to be Turkified and assimilated with the Turks [22: 33]. This applied to the
Christian population which lived in the Empire and hindered Turkic unity. In such
conditions, they will be subject to systematic influence, and as a result they will
lose their nationalities and eventually assimilated. According to the author, the
main service of the policy of Pan-Turkism will be to unite all Turks, which are
spread over most of Asia and in the eastern parts of Europe, belong to the same
linguistic family, to the same ethnic group and essentially have the same religion
(here he refers to the fact that the Turkic-speaking peoples are mainly followers of
Sunni Islam and a small part follow Shia Islam - N. M.) [22: 33]. In fact, Ak¢ura
speaks about Turan or Pan-Turanism. As mentioned by H. Pulton “The idea of
Turanism - a unification of all Turkic peoples from the Balkans to China in one
country called “Turan” - can be Seen initially in Akgura's ideas” [16: 82]. The Ar-
menian scholar Zarevand considers Akgura the founder and theoretician of political
Pan-Turanism [1: 17]. In fact, the author puts forward the idea that the unification
of the Turkic peoples will create an opportunity for the preservation, development
and territorial expansion of the Ottoman Empire. In this sense, he seems to be
charting a new path for the Ottoman and then Turkish policy.

Akcura considers the abovementioned to be the advantages of the policy of
Pan-Turkism and in parallel the author also mentions the negative factors. Accord-
ing to him, non-Turkic Muslim nations can be separated from the Ottoman Empire
(most likely the author means the Arabs - N. M.) and can't be assimilated by the
Turks, therefore, this policy will lead to division among Muslims and under such
conditions, non-Turkic Muslim nations will refuse to have any serious relations
with the Ottoman state [22: 34]. Additionally, according to Akgura, there are inter-
nal difficulties working against the policy of Pan-Turkism. First of all, the policy of
Pan-Islamism creates unfavorable conditions. Due to the emphasis ethnic and na-
tionalist ideas, it may not be possible to create a strong union among Muslims on
the basis of Islam. According to Akgura, external factors also hinder the unification
of Turkic peoples, notably Christian states, among which Russia is actively work-
ing against this policy. During this period the Turkic peoples were mainly located
in Tsarist Russia, so the author considers Russia as the main obstacle. On the other
hand, Akgura thinks that international situation favored Turkey, so he expresses the
idea that Christian rulers could even sponsor this policy that will be directed
against Russia [22: 35].

Y. Akcura tries to find ways and put forward universal principles around
which it will be possible to organize the unification of the Turkic peoples. Thus, he
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notes that the majority of Turks are Muslims, so could be an important factor in the
establishment of a Turkic union [22: 34]. Therefore, in his article, Akgura consid-
ers the social role of Islam as an important component in Turkish society and in the
process of forming national self-consciousness. At the same time, he acknowledges
that religion alone cannot be the binding force for a Turkic union. According to
Akcura, Islam is losing its power, as it was transforming into an individual rather
than a social phenomenon [20: 59]. Thus, he did not reject the factor of religion,
but mentioned that it can be useful in the processes of Turkish nation-building.
That is, Islam continues to serve the people and thus maintained its political and
social viability.

When introducing the concept of Pan-Turkism, Akgura presents some basic
principles. Thus, we must put at first the principle of ethnicity. Akcura considered
ethnicity and language as one of the important features for the description of a na-
tion. According to J. Landau: “This primacy of the interests of “the race of the
Turks” and “the world of the Turks” obviously constituted Akcura's own
conception of Pan-Turkism and Pan-Turk policy, as elaborated in his books,
articles and lectures [13: 44]. His vision of Pan-Turkism considered the world of
the Turks as one indivisible entity, with evident signs of both cultural ties (lan-
guage, history, customs) and material bonds (blood, race)” [13: 44; 23: 23-26]. In
this context, Akcura has given the description of the “Turk”: “when we say Turks
which is represented in science by the words Turk-Tatar, and sometimes Turk-
Tatar-Mongol, we mean all tribes and peoples which originated from a common
race, with the same traditions, very close to each other in their languages and
mixed by historical life. In this regard various Iranian and European and some Ot-
toman writers called to Tatars as Kazan peoples, Azeris... etc, with them the Kyr-
gyz and Yakuts are also included in explanation of the Turk” [23: 33-34; 24: 1]. As
we see, Akgura is trying to realize the idea of a Turkic world or a united Turkic
people which should strive for cultural and then political unity.

Akcura paid a lot of attention to language. For him, it was necessary to simpli-
fy the Turkish language, to clear it of Arabic and Persian words. That is, the lan-
guage must be simple, closer to the vernacular through which would make it possi-
ble to write in a language understandable to the people and to spread it among the
people. In essence he was a supporter of linguistic Turkism. In addition to lan-
guage, he pays attention to history® [11: 390]. According to Akgura, Turkic nation-
al history should not be limited to the Ottoman Empire, but should also include the
history of the early Turkic states, and especially the history of its heroes such as
Oghuz, Genghis, Temur, Ulugh Bey and others [22: 35].

5 Akgura participated in the development of a “new historical concept”. He was the “founder” and
president of the Turkish Historical Research Society (Tirk Tarihi Tetkik Cemiyeti-TTTC) in 1931.
The next year, Akgura organized the first meeting of the TTTC, where he mentioned the goals and
new directions of studying Turkish history.
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Akcura stands at the foundation of Turkish nationalism (Milliyetcilik) and
many of his ideas about Turkism later became its definition. He has provided sig-
nificant space to the presentation of the description and formation of the nation.
Akcura's national ideas began to take shape during his years of study in France [26:
99]. Akgura was the first intellectual to coordinate Turkish nationalism as a politi-
cal project and more effectively explained nationalist terminology than Namik
Kemal [21: 198]. Akcgura's Turkism had deep effects on the ideology of the
Republic [7: 203]. He defined nationalism as a human collectivity with common
ethnic and linguistic roots and a common social conscience [20: 60]. In fact, the
author uses the basic ideas of Pan-Turkism, when describing Turkish nationalism.
But Akgura found Pan-Turkism as fraught with difficulties as the other two policies
and there was yet no national consciousness among the Turks [6: 322]. He con-
cluded his article with a question: was it not likely to appeal to the Turkish people
when the other two policies collapsed?

In essence, Akcura was not driven by emotions, but considered the possible
political benefits and harms. With this article, he tried to persuade the Ottoman po-
litical elite to choose a new policy, that is, Pan-Turkism, the goal of which was to
unite the Turkic countries and peoples, and Turkism, aimed to turn the Ottoman
Empire into a Turkish nation state. In fact, before Akcgura, the ideas of Pan-
Turkism were considered mainly within cultural boundaries and Akgura's most im-
portant contribution was to give a political definition to the Pan-Turkist movement.

Conclusion

Thus, in the article “Three Ways of Policy” Yusuf Akgura presents new ideas for
the Ottoman domestic and foreign policy. The policies of Ottomanism and Pan-
Islamism could not solve the internal and external problems of Ottoman society
and Akgura was one of the first to notice this. On the other hand, in the context of
the search for the preservation of the Empire, Akgura presents the doctrine of Pan-
Turkism and considers it the only real political program.

We see that Akgura emphasizes two important circumstances. First, he was
the first to start talking about other Turkic peoples and offered a vision to unite
them. In this way, he in fact brings the ideas of Turkic unity to the political agenda
and at the same time giving a political interpretation of Pan-Turanism. The role of
Akcura should also be considered in this context when from the idea of the Islamic
unity of Abdul Hamid there was a transition to the idea of Turkic unity. Second,
Akcura understood early on that the multiethnic Ottoman Empire must become a
nation state. In his article, he argues that in this case, the policy of Pan-Turkism is
critical to this process.

On the other hand, Akcura along with other famous Pan-Turkist intellectuals
(Ismail Gaspirali, Ahmet Agaoglu, Ali Huseynzade, Ziya Gokalp and others) of the
time began the process of institutionalizing the ideas of Pan-Turkism, discussing
issues of Turkic identity, culture, history, literature and language. Additionally, the
conceptual principles put forward by Akcura, such as ethnicity, Turkified Islam, his
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definitions of nation and nationality became important components of Turkish na-
tionalism. The viability of Akcura's idea of Pan-Turkism is evidenced by the fact
that they are still the basis of Turkish nationalism and are widespread in present
Pan-Turkic circles in Turkey and other Turkic states. The ideas of Turkic unity pre-
sented by Akcura are topical and they are the basis of Turkey's policy towards oth-
er Turkic countries.
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Lbyh Uhbwuywi

Pwuwih pwnbp' 3nwnd Upsnipw, Oudwljwtu Yujupnyeyniu, oudwuhqd, ww-

Uhujwdhqd, wwupinipphqd, wqgwjuwlwunyenit, ejnippwlwu dnnnynipnutp,
pINnpwlwu Jhwuunye)niu, ywupnipwuhqu:

3nwnd Upsnipwt hp «Rwnwpwlwuniyejwu tptp du» hnnwdny, npp (nyu
Ep wbub] Ywhppbind hpwwnwpwlynn «(@nipp» (Turk) pbipeh 24-pn, 26-pn L 27-
pn hwdwpubpnd, wdthnthnd £ 19-pn nwph 4bpohu W 20-pn nwiph uyqphtu ou-
duwijwu hwuwpwynipjwu dbe wnlw pwnwpwlwu puuwpynwdubpp b pun wind
hwunhuwun & wwupjnipphqdh qunwihwpwfununiyejwu hphduwnhputiphg: Uju
hnnjwdénd uw ybippndnd £ oudwuhqdh, wwupujwdhqdh ni wywuejnipphqih
Jwpnwuwbwnieniuutipp: <tinhtwyp hpduwynp thwunwplubpny guund £, np
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oudwuhquh nt ywuhuwdhquh Jupnwwbinniegniuutipp uywnt) Gu hpbug U punn
Enypjwt npwup Ywjupniegjwu hwdwp dwhunnwé pwnwpwlwunyegniutbn Gu:
Ujnw Ynndhg hhduwynpnud £ wwupnipphquh pwnwpwlwunyejw wpnyniuwyb-
unnentup b suwybpwnud £ upw hwjigwwpguwihtu uygpniupubipp:

Upsnipwih dnin dbup wbutnd Gup Gpyne Yuplnp hwuqudwup' bwiu uw
wnwohtt kp, ny ulubg funuby pyntppwlwt djnw dnnnynipnubiph Jwupt' wnw-
oswnybiny upwug dhwynpbint wmbujwywup: Wnwhuny tw thwunnwgh pwnupw-
Ywt opwlwpg £ pbpnid pynippwlwt dhwutnigjwt qunwthwnpubpp, dhwdwdw-
uwy nwiny wwupnipwuhqdh (pnippwlwtu pninp dnnnynipnubph dhwynpndp
Pwiywuubphg dhusk 2puwunwtu  «fEnipwuh» uwhdwubpnd) pwnwpwywu
dtyuwpwunipniup:

Wu bupwwnbipunnd whwnp £ nhunwpytp bwb Upsnipwih fuwnwgwd nbpp,
Gpp wpnnyhwdhrywt hujwdwywu dhwutnpjwt qunwuiwphg wugnd £ Yw-
nwnynd nbwh pynppwlwu dhwutnyejwu qunwithwpp: Gpypnpn' Upsnipw w-
gth ywn £ hwuywunwd, np pwqdwbpuhy Oudwujwu Yujupneniup wbwp £ 4b-
pwdyh waggqwiht ybwnnyejwu b win gnpdpupwgp wuhuwp b juqdwybpwb) ou-
dwuhqup b wwuhuwdhgquph pwnwpwlwunuyejnwutpph Jhongny: Lw hp hnnJw-
dnud thwunnwpynd £, np ndjw) nbwpnd Yuplnp b gnpduwlwund Yppwnbh &
wwup)nipphquh pwnwpwlwunyeniup:

Ujnw Ynndhg Upsnipwt, dwdwuwyh hwjnuh wwupinipphun duinwynpw-
Ywuubpp (Pudwih] Swuwppwip, Uhdtn Unwonint, Ujh {inwbhuqunt, 2hjw Hn-
puiith U wyip) htivn dhwupt uyubg wwueinipphqdh quinwtwnputiph huunpunigh-
nuwjwgdwu gnpdpupwgp’ puuwnpybiny pnppwlwu hupuniyejwu, dawlynypeh,
wwwndnipjwl, gpulwunyiwu nt tquh hwpgbipp, npnup ubiplwynwu bu pwpng-
ynw GU pynippwlw whwnneyniuutiph hbn dhwutwlwiuwgdwu pwnwpwlwunt-
pjwu hwdwuwwwunybpnu: Pwugh win, Upsnipwih wnwe pwowd hwjtiguwlwp-
qwjhu uygpniupubipp, huswyhupp tu ERuUpy wwwnlwubinyentup, pnippwlwtwg-
wd pujwdp, wggh nt wqqwjhup upw punpnanidubipp, nwpdwu pnippwlwt wg-
qujuwywunyejwu Ywpunp pwnwnphsubipp: Upsnipwih ubpluwjwgpwé qunw-
thwpubiph YEuuniuwynipjwu dwuht £ Jywind wiu, np npwup wjuop ki npwd tiu
pninpwljwt wqqwjuwywunigjwu hhdpnud, htuswybu twlb Upw qunwihwpubpp
ubpYwynudu pwpngynid ni ubpywjwgynd Bu ubplywinidu ywupnippwlwu 2pow-
uwlubph Ynndhg: <wpy £ gk, np Upsnipwjh qunwthwpubpp 2wpniuwynd Gu
Juw| wpnhwlwtu vwl dbp optpnid, funupp hwnwwbu ybpwpbpnd £ pinipppw-
Ywtu dhwutnigjwt qunwihwpubpht, npnup npywd U pInippwiunu Bpypubiph
uywwndwdp hpwywuwgynn fFnipphwih pwnwpwywunyejwu hhdpnud:
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